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Abstract
Tribal fanaticism « ‘Asabiyyah » was characterized by its strong and influential presence
among the Arab tribes during the era of governors in Al -Andalus. It formed the focus of
political events and the engine of tribal conflicts. From this point, this research attempts to
clarify the role played by tribal fanaticism « ‘Asabiyyah » in the behavior of the Arab
tribes, then revealing the damage that befell the Arab lineage as a result of the struggle of
this fanaticism among themselves. To understand the relationship and the influence
between « ‘Asabiyyah » and lineage, we had to trace the stages of upbringing and
development, taking into account the link between the causes of political events between
the East and the West and projections of its coordinates in Al -Andalus until the end of the
Wilayat period (91-138h/711-756 AD), which requires the adoption of an analytical
historical approach. The study revealed the close relationship between Tribal fanaticism
and lineage, its extensions in the political systems among the Arab tribes, and the size of

. the great damage that befell the Arab lineage in particular.
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Introduction

Both ‘Asabiyyah and genealogy are essential pillars of tribal organization. ‘Asabiyyah is the strong bond that

unites the tribe's members. Lineage is the framework that brings its members together. The tribe in the pre-

Islamic period was characterized by its pride in its lineage and its boasting of it to ensure its sovereignty and

maintain its high status over other tribes. This was a cause of the emergence of tribal rivalry between them.

Despite Islam's opposition, tribal rivalry continued to hold influence as a hidden force in an indirect way. The

effects of ‘Asabiyyah on lineage appeared at its peak in the Umayyad era (64-132 AH/684-750 AD), and then it

soon spread to the Islamic lands of the Maghreb and al-Andalus, where it emerged there on a wide scale as a

result of the heterogeneous population of Arabs, Berbers, and other ethnicities. Tribal ‘Asabiyyah was imposed

with force during the era of the Wilayat period (91-138h/711-756 AD), due to the strong adherence to it, which

was inherent in the Arabs in al-Andalus since their entry. The effects of tribal ‘Asabiyyah on lineage in this

period can be observed in two different aspects:

e The first is the positive aspect, in which it emerged as a factor of unification between the Arab tribes.

e The negative aspect is clearly visible in the way in which ‘Asabiyyah was used and the criterion applied
through it, the results of which had a negative impact on lineages in general and Arab lineages in particular

This study explores the mechanism that made ‘Asabiyyah a major cause of tribal conflict in al-Andalus during

the Umayyad period. To this end, the study examines the following questions:

e  What is the concept of Tribal fanaticism (‘Asabiyyah)?

e  What is the relationship between lineage (nasab) and ‘Asabiyyah?

e How did ‘Asabiyyah affect Arab lineage?

The study aims to answer these questions by addressing two main themes:

e The role of ‘Asabiyyah in determining the relationship between Arab factions with each other.

e The impact of ‘Asabiyyah on Arab lineage.

Importance of the study

e Provides a comprehensive overview of a critical period in AndalusT history.

e  Contributes to understanding the complex relationship between lineage and ‘Asabiyyah in al-Andalus.
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e  Offers new insights into the impact of ‘Asabiyyah on Arab identity in al-Andalus. This study explores the
relationship between ‘Asabiyyah and lineage in al-Andalus during the Wilayat period (91-138h/711-756
AD).

The study is divided into two main axes:

A. The relationship between ‘Asabiyyah and lineage.

o The definition of ‘Asabiyyah and lineage

o The close relationship between ‘Asabiyyah and lineage

o The stages of the emergence and development of the relationship between ‘Asabiyyah and lineage
B. The impact of ‘Asabiyyah on lineage in al-Andalus
o Therole of ‘Asabiyyah in the formation of tribal groups in the conquest era (92-94 AH/ 711-714 AD)

o Therole of ‘Asabiyyah in the appointment of the governor of al-Andalus
o Therole of ‘Asabiyyah in the unification of the Andalusian tribes

Methodology

The study adopted a historical analytical methodology based on the use of primary historical sources, such as
the Moroccan Statement by Ibn ‘Idhart (d. after 712 AH / 1312 AD) and the History of Ibn Khaldin (d. 808 AH
/ 1405 AD). This methodology allowed the study to trace the stages of emergence and development of the
relationship between ‘Asabiyyah and lineage in al-Andalus, and to identify the link between the causes of
political events in the East and the West and their impact on al-Andalus.

Scope of the study: Temporal boundaries:

(91-138 AH / 711-756 AD) Spatial boundaries: al-Andalus

A. The relationship between ‘Asabiyyah and lineage
The definition of ‘Asabiyyah and lineage
The term ‘Asabiyyah is from the word, ‘asab’, which means ‘to bind’. “...to bind an individual into a group
(asabatun, usbatun, or isabatun).” [1]. Ibn-Manziir gives a definition of ‘Asabiyyah which means a request or
invitation from a person to join them in helping their fellows, whether this group is the transgressor or is being
mistreated [2]. ‘Asabiyyah is a complex concept that has been defined in a variety of ways by scholars. Ahmad
defined it as "man’s supporting his people, to whom he belongs, whether they are right or wrong, oppressing or
oppressed " [3]. Ibn Khaldiin defined it as "the feeling of kinship and affection for those who are related by
blood, so that they may not be wronged or destroyed" [4, P. 160]. Al-Farabi on the other hand, defined
‘Asabiyyah as "the dominance and leadership in cities of those who are most noble and of the best lineage." [5].
Lacoste collected a number of definitions from other researchers, including, social solidarity, tribal partisanship,
group spirit and other definitions and interpretations [6].
The term Lineage refers to kinship. It is used when we refer to someone's relative or family ancestry [7]. The
genealogist is the researcher of kinship, who brings together lineages. The good connoisseur of genealogy or al-
nassabata is one who has advanced knowledge of genealogy [2].

3

The close relationship between ‘Asabiyyah and lineage

The tribe was the only political system among the Arabs before Islam. It was a unit bound by blood and kinship
[8]. This cohesion led to the formation of the tribal bond, which was based on lineage and blood, not ideology
[9]. Lineage is the real framework for the tribe and embodies a form of belonging, alliance, and allegiance
between its members Ibn Khaldiin believed that the relationship of kinship or blood is the origin of tribal
solidarity, and that the essence of this solidarity is based on unity of blood and flesh Solidarity has different
types and manifestations, such as tribal, religious, linguistic, and racial solidarity. Therefore, solidarity is born of
kinship and is based on lineage. It increases or decreases according to its connection and cohesion to it. It is
stronger in the family than in the clan, and it is stronger in the clan than in the tribe [4]. This concept has been
the basis for many studies that have relied on the element of kinship and lineage in the study of the tribal
phenomenon, as is the case in the study of Wenner [10]. and also, in the study of Dresch [11]. In applying the
theory of solidarity to social reality, Ibn Khaldiin. gave lineage a broader and more comprehensive concept to
the extent that it includes all relationships that arise between individuals due to long-term coexistence. This
includes the bond of loyalty and alliance between tribes. Therefore, kinship is not the only thing that generates
solidarity in this case, but also everything that is a source of affection. Lineage in this case does not mean
belonging to a common ancestor in the lineage, but rather the intention here is belonging to a particular group or
alliance. Therefore, this solidarity resulting from the cohesion between alliances is the fruit of lineage, or its
results or benefits. Therefore, Ibn Khaldiin. considered the element of lineage, in the abstract sense in this case,
to be an imaginary matter that has no reality, and that the reason that makes the tribe resort to it is political,
formulating cooperation and cohesion between its members in order to form a natural relationship and to
strengthen its solidarity [4]. This opinion is confirmed by French anthropologist Godelier, who rejects the
interpretation that makes the blood and lineage bond the basis of tribal societies, at the expense of other
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components, such as political and religious factors, which he considers to be the source of legislation and rule
for the tribe in a particular region [12].

The stages of the emergence and development of the relationship between ‘Asabiyyah and lineage

Tribe-based loyalty was one of the most important characteristics of the pre-Islamic period, and it
symbolized the strong bond between relatives [13]. It was a source of political and military strength that united
the members of the same tribe [14]. Pride in lineage was one of its most important manifestations. An individual
was distinguished with a strong emphasis on his linecage because it formed the strongest bond that connected
him to his tribe [15]. When Islam came, it united the Arab tribes under its banner. It also tried to limit tribal
loyalty and emphasized piety instead of lineage. As God Almighty said: “We have made you nations and tribes
so that you may know each other. Indeed, the most noble of you in the sight of God is the most pious of you.”
[16, Alhglrat, verse 13] As a result, religion became the primary source of unity and identity for Muslims.
However, the efforts of Islam to curb tribal loyalty were not completely successful. The tribal tendency and
strong bias towards kinship continued to appear in the early Islamic era, as evidenced by the conflict between
the Muhayirun and the Ansar after the death of the Prophet [17]. The tribal tendency also appeared in the era of
‘Utman b. ‘Affan, who was accused of favoring his tribe and his family, which ultimately led to his
assassination [18]. Tribal considerations remained important during the Islamic conquests. This was due to the
need for tribal organization and cohesion in the armies. As a result, Arab tribes settled in the conquered
territories in the form of tribal blocks, following the tribal system that was prevalent in pre-Islamic times [19].
One of the consequences of the interaction of Arab tribes with each other was the emergence of tribal tendencies
in all their forms, especially kinship. Each tribe was incorporated under a tribal banner through alliance or
kinship ties [20]. Due to the abundance of spoils, it was necessary to find a system to regulate these resources.
‘Umar b. al- Hattab (23 AH / 644 AD) established the Diwan al-jund, which was based on kinship as its primary
foundation. The tribes rushed to record their lineages in the Diwan, and as a result, they divided into two large
blocks, the ‘Adnanies and the Qahtanies. The conflict between them began to appear clearly due to cases of
confusion in the lineage, as a result of one of the tribes claiming the affiliation of a tribe from the other side to
its lineage and fabricating a genealogical table that confirms its affiliation to it to strengthen its tribe and support
it. For example, conflict occurred due to the determination of the affiliation of a tribe with its people [18]. and
his tribe Quda‘a [21]- [22]. In the Umayyad era, this conflict took a clear shape, especially since the accession
of Mu‘awiya b. Abi Sufyan to the Umayyad caliphate (41 - 60 AH / 660 — 680 AD) and his marriage to the Kalb
tribe" [18]. Giving preference to this tribe until its status rose over the Qaysi tribes. The tribal tendency emerged
at its strongest in the Battle of Marg Rahit 65 AH / 684 AD [17]. This resulted in the definition of the political
division between the two blocks [23]. The influence of tribal sentiment spread to the Maghreb along with the
Arab tribes that formed the armies of the Islamic conquest. [24]. This influence was exacerbated by tribal
disputes, ancient hatreds between the Yemenis and Qays in the East, and the predominance of tribal identity
among the conquerors [25].

B. The impact of ‘Asabiyyah on lineage in al-Andalus
The role of ‘Asabiyyah in the formation of tribal groups in the conquest era (92-94 AH/711-714 AD)

The Arab tribes that migrated to al-Andalus were small in number [26]. But they included the best of the Arabs
in terms of lineage and honor [27]. These descendants were succeeded by their children, who became the
majority of the Arab tribes in al-Andalus [28]. The first action that indicates the small number of individuals
from each Arab tribe is the division of Miisa b. Nusayr army into fighting units under different banners [29].
These units did not take tribal classification as a basis. This was in order to unite groups from different tribes to
fight under one banner [30]. ‘Asabiyyah played a role in the formation of tribal groups in the conquest era (92-
94 AH / 711-714 AD). The emergence of tribal formation based on lineage became evident after the completion
of the conquest process. As a result, each tribe settled with its associated clans in specific areas. The Mudar or
Qays tribes [22]. Began to gather under a single umbrella. In al-Andalus, for example, they included Quraysh,
Tamtm, Hazil [31], and Asad [32]. On the other hand, the Yemeni tribes, or the Kalbt tribes [22], were divided
into factions, including Kinda, Lahm, Gudam, and Quda‘a [31]. These tribal gatherings and clusters in different
Andalusian cities contributed to preserving their racial and blood influences for both the Yemenites and the Qays
[33]- [34]. This is evident from the names of the geographical places corresponding to the names of the Arab
tribes that settled there. Territory (iglim) Banu Aws" [35]. Despite the fact that the settlement of Arab tribes in
al-Andalus was in the form of small groups, they remained highly visible in the form of tribal gatherings and
tribes with a strong ethnic identity [36]. The tribal gatherings and alliances in al-Andalus, while having political
and military dimensions, also represented the continuation of the tribal approach prevalent in the East [33]. They
were a distinctive feature of political and social life throughout the Umayyad period. The preservation of the
identity of each tribe was a clear indication of the strong attachment of the Arabs to their lineages, which had
accompanied them since ancient times and even to al-Andalus. The historical sources did not record any tribal
conflicts between Qays and Yemen in al-Andalus; rather, tribal fanaticism diminished in that period compared to
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what it was in the East. This was due to the fact that the majority of the tribes that crossed with Misa b. Nusayr
(711-93 AD) were Yaman tribes, while the QaysT tribes were less in number. This had positive reflections on the
Arab lineage and gave the country a state of harmony. [37].
The role of ‘Asabiyyah in the appointment of the governor of al-Andalus

The tribal criterion based on kinship was one of the main criteria that determined the appointment of
the governor of al-Andalus, according to the orientations of the Umayyad caliphate in Damascus [38]. This led
to a succession of governors from both the Yamant and Qaysi sides to rule al-Andalus. [39]. Msa b. Nusayr is
considered to be one of the founders of this criterion by gaining the support of the Lahm tribe of soldiers and
commanders upon his arrival in al-Andalus in 711 AD [40]- [41]. The solidarity and cohesion between the
members of this tribe led to the deepening of the concept of tribal rule and the expansion of its influence in al-
Andalus, which culminated in the appointment of both ‘Abd al-‘Aziz (94-96 AH / 713-715 AD) [42]. And
Ayytb b. Habib al-Lahmi as governors of al-Andalus. [40]. The Umayyad Caliphate in the East witnessed a
noticeable acceleration in the growth of tribal sectarianism during this period, specifically during the reign of
Caliph Yazid II (102-105 AH/720-724 AD) due to his absolute declaration and explicit support for the Qayst
party, unlike his predecessors from the Umayyads, who were content with implicit sympathy and implicit
support in their positions on tribal parties [18]- [43]. Morocco and al-Andalus were directly under the control of
the central government in Damascus [44]. The governors of Morocco were chosen based on this sectarianism,
and they in turn chose the governors of al-Andalus according to the tribal criterion. As soon as a governor from
the Qaysi lineage came to power, he would promote his people and their interests over the Yemenis, which
would lead to the revival of tribal sectarianism. The opposite was also true. The first of these practices appeared
under the rule of the governor of Ifrigiya, Yazid b. Abi Muslim (101 AH/719 AD) and Bisr b. Safwan al-Kalbi
(102-109 AH/720-727 AD) [40]. Since al-Andalus was administratively and politically subordinate to Morocco,
it was natural that political events there would have an echo in al-Andalus, as it was directly concerned with
what was happening in the Islamic Maghreb and a theater for its events. The two previous governors appointed
Yemeni officials to al-Andalus from their lineage. They showed favoritism towards the Yemenis at the expense
of the Qaysi tribes. By the time of Hisam b. ‘Abd al-Malik, the Umayyad caliphate was in a state of turmoil, as
tribal sectarianism had reached new heights. This was due to the vengeful policies of Hisam governors, who
persecuted the Yamant tribes [40]. This period coincided with the Umayyads' oppression of the Alawites and the
Kharijites in the East [4]. This oppression led to the Berbers success in igniting a revolution against the
Umayyads in the Maghreb, led by Maysara al- Mtgry in 640 AD [45]. The revolution continued under the
leadership of Halid b. Hamid al-Zanati, who defeated the Arabs in the The Battle of the Nobles (al-asraf) in 741
AD [32]- [46]. This defeat led to the reversal of the scales and the assumption of the governorship of Andalusia
by ‘Abd al-Malik b. Qatan al-Fihrt [42].
The role of ‘Asabiyyah in the unification of the Andalusian tribes

The governorship of ‘Abd al-Malik b. Qatan al-FihrT coincided with the events that were taking place in
the Maghreb. The Berbers of al-Andalus were affected by these events, and they declared their independence
from ‘Abd al-Malik b. Qatan. Chaos spread throughout al-Andalus, and the Arabs were filled with fear., and the
Berbers gathered under the leadership of their leader Ibn Hadil. ‘Abd al-Malik b. Qatan found no other way out
of this situation than to seek help from the Syrians, led by Balg b. Bisr b. ‘Iyad al-Qusayri al-Dimasqi al-Qaysi,
who were besieged in the city of Seville after their defeat by the Berbers in the Maghreb al-Aqgsa (123h/741m)
[47]. The entry of the Syrian commander Balg b. Bisr into al-Andalus led to two major conflicts:

= A conflict between Arabs and Berbers:
= A conflict between the early conquerors and the Syrians

After Balg and his followers exploited the opportunity of ‘Abd al-Malik b. Qatan’s appeal to them to
suppress the Berber revolt, and then violated the agreement stipulated with him in order to establish stability in
al-Andalus, the factors of sedition and disturbance began to appear, and the conflict in al-Andalus turned from a
conflict between Arabs and Berbers to one between the early settlers (Al- Baladiyyiin) (Arabs and Berbers) and
the new arrivals (Al-Samiyiin) led by Balg in 741 AD. Thus, al-Andalus moved from the conflict of the old
Qayst and Yamani, which had been residing on this land for a period of time, to a conflict with these Arab
newcomers (Al-Samiy@in). This conflict, whose roots go back to the original homeland of the Arabs in the
Arabian Peninsula, began to pulsate again in al-Andalus, represented by the Qays and Yemen tribes [47].
However, this conflict was a purely regional conflict, as Abd al-Malik ibn Qatn, the governor of al-Andalus and
the leader of the Andalusian Arabs, was of Qaysi descent from the Meccan Arabs of the people of the Medina (in
Saudi Arabia) who participated in the Battle of al-Hurra against the army of Syria (Al-Samiytn) in 63 AH/682
AD. Balg was also of QaysT descent, but he was from Syria [33]. This conflict between the two sides unleashed
a torrent of violence and barbarity. The high lineage of the tribal leaders and elders of the Arabs was no shield
against the brutality of the conflict. The Syrians (Al-Samiyiin) killed the governor of al-Andalus, ‘Abd al-Malik
b. Qatan, and crucified a pig on his right and a dog on his left at the head of the bridge in Cordoba, a grotesque
symbol of their humiliation [40]. Thawabah ibn Salamah al-‘Amilt During his brief governorship of al-Andalus
(124-125 AH/742-743 AD), engaged in a campaign of systematic abuse and humiliation against the Yemeni
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Arabs. He would sell the elders of the indigenous Arabs and the chiefs of the tribes to the lowest bidder,
regardless of their social status or tribal affiliation. In one particularly egregious incident, he sold one of them in
exchange for a dog. [32]- [42]. These actions demonstrate the dominance of the tribal organizational structure in
al-Andalus, in contrast to the weak state authority at that time. This is attributed to the strength of tribal
affiliation, which allowed for the continuation of tribal practices and concepts that were common in the East.
[33]. To resolve the tribal conflict, it was necessary to establish a new administration in the country that would
place political will above tribal affiliation. This was achieved by the appointment of Abu 1-Hattar Husam b.
Dirar al-Kalb1 [40]. as governor of al-Andalus in 745 AD. He was able to quell the sedition between the
conflicting parties [48]. He also had the merit of formulating a new concept of tribal settlement, which he called
"settlement of yunds " [71]. This contributed to some extent to the preservation of the individual's lineage in the
tribe in al-Andalus, due to the preservation of its cities' racial and blood influences as a result of settlement and
tribal organization, which lasted for nearly two centuries [49]. Although Aba 1-Hattar was appointed governor of
al-Andalus on the basis of his tribal affiliation with the Kalb tribe [31]. he was able to gain the support of the
Arabs from both groups due to his policy based on positive neutrality [39]. However, he soon became biased
towards the Yemenis against the Mudar [17]. This led to the renewal of the old conflict between the Yemenis
and the Qays in al-Andalus [4]. It is important to note that another factor played a major role in awakening the
latent bias in Abu 1-Hattar’s heart against the Qays in general. This was that he was one of the victims of the
conflict at the hands of ‘Abida b."Abd al-Rahman al-Sulami [50]. However, the response of the Yemeni side in
general was not in line with Abt 1-Hattar’s will, and not all the Yemeni factions were able to unite their ranks
according to the principles of tribal concepts that united them by a single lineage against the Qays in the
absolute sense. This is due to the many divisions based on political interests, which made the balance of power
tilt in favor of the Qays. This was evident in the defection of the Tuwaba b. Salama al-‘Amili, one of the leaders
of the Yemeni tribes of Gudama and Lahm, to the Qaysi ranks [40]. in the Battle of Sidonia [17]. Thawabah ibn
Salamah al-‘Amili, a leader of the Yemeni tribes of Gudama and Lahm, betrayed his own people by siding with
the QaysT tribes in the Battle of Sidonia in 1062 CE [40]- [17]. The Yemeni tribes abandoned their support for
Abi 1-Hattar on the battlefield and joined the side of their Yemeni brethren who supported the Qaysis under the
command of al-Sumayl [51]. The new governor, Thawabah, was able to achieve a period of stability and relative
calm between the Qaysi and Yemeni tribal confederations in al-Andalus. However, this calm did not last long, as
the country was plunged into chaos [40]. by the sudden death of Thawabah in (129 AH/747 AD). [42]. The
second reason was the preoccupation of the Umayyads in the East with the affairs of Morocco and al-Andalus
due to their preoccupation with suppressing the Abbasid movement (Al-Maqqari, 1968). Because of the conflict
between the two tribes, an agreement was reached to alternate the rule of al-Andalus between the Qays and
Yemeni tribes (Ibn Khaldiin, 1988). After an agreement was reached to alternate the rule of al-Andalus between
the Qays and Yemeni tribes, each party chose a leader to represent them. The Yemenis chose Ayytb b. Hurayt
who was a fiercely tribalist leader, especially against the Qays from the Arabs of Syria (Al-Samiyiin). He was
known for his famous saying, "If the blood of the people of Syria were gathered in a cup, I would drink it until I
was drunk." [42]. Meanwhile, the Qays, led by al-Sumayl, chose Yusuf b. Abd al-Rahman al-Fihri, the chief of
the Bant Fihr tribe in al-Andalus. [32]. Al-Sumayl justified this choice by arguing that the Bant Fihr are
descendants of the Qurays tribe, and therefore have the right to rule al-Andalus over all others. This opinion is
supported by Ibn Khaldiin. who argued that the two conditions of tribal affiliation and QuraysT descent are
necessary for a leader to establish a kingdom or sultanate. [4]- [52]. However, this appointment based on lineage
was not welcomed by the Yemeni side, especially after Smail's attempt to eliminate Yemeni influence in the
region of Rayya, fearing that it would become a base for the activities of the Yemeni party led by Yahya b.
Hurayt against the Qays [40]. The consequence of this act was the return of the tribal conflict. The tribal
alignment began to take clearer shape between the two sides, with the tribes of Yemen rallying under the banner
of Abtu I-Hattar and Yahya b. Hurayt, including the most famous tribes of Himyar, Kinda, Madh, and Quda’,
while the tribes of Mudar and Rabi‘a rallied under the banner of Yusuf al-FihrT and al-Sumayl. The two sides
fought a bloody conflict [17]. This conflict resulted in the loss of many tribal members from both sides
particularly the Qayst, [40]. In addition, the fact that al-Sumayl sought the help of farmers and butchers in the
market of Cordoba in their war against the Yemenis in the Battle of Secunda is a clear indication of the small
number of Qays tribesmen compared to the Yemenis [42]. The tribal conflicts left negative repercussions on the
demographic population of the Arab descent in al-Andalus. The famines that swept al-Andalus (748-753 AD),
which were caused by these seditions and wars, forced many of them to leave their homes in the northern and
central regions and migrate to the south. Not only did the migration not stop within the Andalusian lands only,
but in the last year of the drought and famine, many of them migrated to Africa and the Moroccan cities near al-
Andalus, such as Tangier [42]. In fact, it can be said that the disparity in lineage and the old grudges between the
two sides formed the core of these tribal conflicts. Yaisuf and al-Sumayl did not treat the prisoners of Yemeni
descent well after the Battle of Secunda. They marched them in chains to Cordoba, and al-Sumayl took pleasure
in executing them one after the other. After appointing himself judge and executioner at the same time, he
disregarded all tribal values and customs in the treatment of prisoners, killing nearly seventy Yemeni men [42].

4934 Available online at: https://jazindia.com



https://jazindia.com/

The influence of the tribal conflicts in Al-andalus on the Arab lineage until the end of the Wilayat period (91-
138h/711-756 AD)

Conclusion

Tribal affiliation was able to impose itself in a distinctive way during the period of the governors in al-
Andalus. It added a dimension similar to the Eastern character in al-Andalus, with its negatives and positives. In
this period, the first features of its impact on Arab lineages appeared positively as a unifying factor rather than a
divisive factor between Arab tribes. This was a result of the preservation of each tribe's tribal component based
on the single lineage bond, and the acceptance of peaceful coexistence on this land. It played a major role in
shaping the tribal formation and geographical distribution of Arab tribes in the form of tribal gatherings,
affirming their ethnic identity. By the time of the governors, and in view of the linking of Arab lineages with
political goals, a transformation occurred in the course of this tribal affiliation, and it became a powerful
political tool in the hands of the leaders. The greatest impact of tribal affiliation on Arab lineages in al-Andalus
coincided with the decline of the Umayyad state in the East and the absence of a central authority capable of
curbing the tribal conflicts in al-Andalus. This led to the expansion of the scope of tribal affiliations and the
revival of old hatreds between Arabs themselves. The lineage that supported tribal affiliation no longer restricted
itself to blood ties and kinship, but came to include political alliances and allegiances between tribes, which
formed the fruit of lineage. It can be said that the transformations and stages that tribal affiliation went through
in its impact on Arab lineages, even if they had a positive content in the beginning, their negatives were a
heavier burden on Islamic influence in general and Arab lineages in particular.
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